
373

NOTICES OF BOOKS.

DIE REDEN GOTAMO BUDDHO'S AUS DEE, MITTLEKEN SAMMLUNG

MAJJHIMANIKAYA DES PALI-KANONS. Zum ersten Mai
iibersetzt von KAEL EUGEN NEUMANN. (Zweiter Band,
1900; Dritter Band, 1902.)

The first volume of Dr. Neumann's translation of the
Majjhimanikaya has been reviewed by me in this Journal
for 1897, p. 133 seq. The second volume came out in 1900,
and the third and last in 1902. Of the Pali text the first
seventy-five suttas were published by Trenckner in 1888,
Suttas 76-91 by Chalmers in 1896, and the rest also by
Chalmers in 1900. Besides there is the edition of the King
of Siam in Siamese characters, which has been consulted by
Neumann in all difficult passages.

On the whole, the remarks which I have made with regard
to the first volume of Neumann's translation hold good also
for the second and third. In one respect an improvement
may be acknowledged. The notes are more interesting in
the last volumes. Dr. Neumann seems to have devoted
himself in the meanwhile to the study, not only of Vedic
texts, chiefly the Upanishads, but also of mediaeval mysticism,
and he gives us a lot of information on these two points
in the notes as well as in the prefaces to the second and
third volumes.

Of course, I cannot be expected to enter into details in
this short review. I will only say a few words about the
Bakkulasutta (No. 124) and the Lomasakangiyasutta (No. 134).

The Bakkulasutta is a discourse between the venerable
Bakkula, who had entered the order at 80 years of age, and
the naked ascetic Kassapa. The result of the discourse is
the reception of Kassapa into the Buddhist community.
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374 NOTICES OF BOOKS.

Bakkula is mentioned in the Anguttaranikaya, i, 14, 4, as
chief in the matter of bodily health, (appabadha). He is
the 396th in the list of the theras in the Apadana, where
we find the story of his curing the Buddha Anomadassl.
In the Theragatha the verses 225-227 are ascribed to him.
Neumann, in his translation of this passage ("Die Lieder
der Monche und Nonnen Gotamo Buddho's," p. 63), gives
a curious derivation of the name Bakula from a Pali word
bakitras or bakuras, which does not occur in the dictionaries.
The true derivation of the name Bakula or Bakkula is either
from vyakula (Morris, Journal of the Pali Text Society,
1886, p. 98) or from dvakula, 'the two-family one,' and on
the latter the legend of his present birth is based. During
his childhood his mother took him to the river Yamuna
to bathe, when a huge fish swallowed him. The fish was
caught at Benares, and on being cut open the babe was
found in it unhurt. The mother heard of the manner in
which he had been preserved, went to Benares, and claimed
him. Thereupon an interesting lawsuit arose; and the king,
thinking it unjust to deprive the purchaser of a fish of
anything inside it, and also unjust to deprive a mother
of her child, decided that the child belonged equally to
both. So he became the heir of both families, and was
therefore called Bakkula (Visaddhimagga in Journal of
the Piili Text Society, 1891-3, p. 112 ; Spence Hardy,
Manual of Buddhism, p. 520 ; Milindapanha, transl. by
Rhys Davids, ii, 11).

In the Bakkulasutta no allusion is made to this legend,
which must be of later origin, nor of his curing, in a former
existence, the Buddha Anomadassl of the disease he was
suffering from, viz., wind in the stomach {vatabadha), as stated
in the Apadana and Milindapanha. The whole sutta is
about Bakkula's abstinence from all sorts of transgressions,
partly allowed and partly not allowed,1 in which the priests
of that time used to indulge. The word gadduhanamattam

von p. 127, 1. 2, is a difficult one. Neumann translates it

1 According to the rules in the Vinaya.

https://doi.org/10.1017/S0035869X00030501
Cambridge Core terms of use, available at https://www.cambridge.org/core/terms. 
Downloaded from https://www.cambridge.org/core. INSEAD, on 05 Feb 2018 at 11:49:46, subject to the

https://doi.org/10.1017/S0035869X00030501
https://www.cambridge.org/core/terms
https://www.cambridge.org/core


THE MAJJHIMANIKlYA. 375

"und ware es auch nur ein Hustenreiz in der Gurgel
gewesen," and connects it with gaddulabandho, "eiu Hund
mit einem Kehlbande" (vol. iii, p. 28). This is certainly
wrong. Supposing that a word gaddu, ' throat,' exists, which
is by no means sure, we meet in gaddulabandho, not with
this word, but with gaddula, ' chain.' Trenckner's derivation
from Skt. dadrughna (Pali Miscellany, p. 59) is also wrong,
and so is the one which the native commentators propose,
viz., from go, 'cow,' and duh, 'to milk.' The word remains
a crux. Perhaps gadda stands for gaddha = gridhra,
' a vulture.' The second part, uhana, could be derived from
uh, and the whole would mean ' the setting of a vulture,'
which might signify ' a short moment.' We gather from
the expression gaddhdbadhi in Cullavagga, i, 32, and
Buddhaghosa's commentary to this passage, that the Indians
used vultures instead of dogs in hunting hares and foxes
(see Sacred Books, vol. xvii, p. 377, note).

The Lomasakahgiyabhaddekarattasuttam is the last of the
four Bhaddekarattasuttas, which all contain the stanzas
" Atitam nanvagameyya," etc. Neumann reads the 8th half-
cloka with the Siamese edition, "Tarn viddha-m-anubruhaye,"
and translates, " Durchbohrend finden kann man das." I do
not understand which form of vijjhati this viddhd should be,
and the meaning ' to piece, to perforate' is not at all suitable.
If, on the contrary, we read with Chalmers vidva, we get
a much better sense: " Was keiner rauben, riitteln kann,
das findend moge er es wachsen lassen." In the following
half-cloka there is also a mistake; instead of ajj'eva kiccam
atappam we ought to read ajj'eva kiccam katabbam, " Was
zu thun ist muss heute gethan werden." This is, in fact,
the reading of the corresponding passage in the Apadana
(fol. theb).

Lomasakangiya is the 548th in the list of the theras of
the Apadana, and in the Theragatha verse 27 is ascribed
to him—

" Dabbam kusam potakilam usiramunjapabbajam
TJrasa panudahissami vivekam anubruhayam."
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376 NOTICES OF BOOKS.

According to the Apadana, the first interview between
Lomasakangiya and the devaputta Oandana took place at
the time of the Buddha Kassapa. Afterwards Candana
was reborn in the Tavatimsa-heaven and Lomasakangiya at
Kapilavatthu in the Sakya family, to which the Buddha
belonged. In this existence they met again, and at this
second interview Candana1 uttered to Lomasakangiya the
verses "Atitam. nanvagameyya," etc.

I close this short review with my best thanks to
Dr. Neumann for the good and solid work he has given
us in his translation of the Majjhimanikaya.

E. MULLER.
Berne, New Year, 1903.

APOLLONIUS OF TVANA. By G. R. S. MEAD, B.A. (London
and Benares : Theosophical Publishing Society.)

Apollonius of Tyana is a subject of perennial interest.
For the benefit of the uninitiated we may premise that he
lived in the first century A.D., traversed the world, according
to his biographer, from Cadiz to the Hydaspes, learned all
the wisdom of the Indians, wrought many miracles, and
died under Nerva or Trajan. In the second decade of the
third century A.D. Philostratus, an Athenian Professor of
rhetoric, wrote his biography, which biography becoming
popular, the renegade Hierocles, governor of Bithynia under
Diocletian, brought forward as a rival to the history of our
Lord. The echoes of the secular controversy started by
Hierocles have scarcely died away; it is indeed universally
admitted that Philostratus did not intentionally borrow
from the Gospel history, but some still hold by Baur's
hypothesis that, Christianity being in the air, Philostratus
was inspired by Gospel stories he had vaguely heard. Into
that controversy we do not propose to enter. One or two

1 Candana has nothing to do with candra, 'moon,' as Neumann suggests in
the note on p. 379. I t means ' the sandal-tree,' and is frequently used as
a proper name alone and in compositions. The northern Buddhists have a Buddha
of this name (Avadanaqataka, transl. by L. Feer, p. 64) and a pratyekabuddha
(ib., p. 93).
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